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Abstract. This text proposes a "bright ontology" and a "materialist monadology"
as alternatives to dualistic and nihilistic ("dark") worldviews. Arguing against
teleology and linear progressivism, it posits reality as a continuous whole where
everything is interconnected. The universe unfolds through a "dialectical play" of
necessity and chance, where random sorting, accumulation, and "crystallization"
of variants drive evolution - from pre-life to life, and from life to the rational
being.

The rational being, particularly the human hand as a "universal organ,” is
analyzed as a key "fold" or "monad" within this continuum. It is both a product
and an active agent of universal transformation, capable of either "dark" or
"bright" crystallization. "Dark crystallization" results from dualism, alienation,
and managerial exploitation, leading to closed, oppressive social forms (e.g.,
bourgeois society, fascism). In contrast, "bright crystallization" stems from
a non-anthropocentric, Spinozist understanding of reason as harmonious
co-action with the natural whole, fostering flexible, open-ended social and
subjective forms. Drawing on Ilyenkov, Marx, Spinoza, Freud, and Benjamin, the
text critiques epistemological roots of dualism, explores the paradoxical nature
of reflexive consciousness, and advocates for a political and ethical project. This
project involves a radical reassembly of both society and subjectivity towards a
future grounded in universal kinship, consensus, and the revolutionary potential
("tiger's leap") inherent in the historical process.
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HOW THE WORLD IS PUT TOGETHER

9JIEM KAJIAH BIPIKTIPIJITEH

aBaaaucaas CO®POHOB
“Mackey ncuxoaHaaus3 uHcmumymeul, Mackey, Peceli @edepayusicol

KAK CJIO2KEH MUP
aBaaaucaas CO®POHOB
“Mockosckutl uHcmumym ncuxoaHaau3sa, Mockea, Poccutickas @edepayus

AHpaTna. bysn MaTiH AyaslUCTIK K9He HUTU-
JUCTIK («KapaHFbl») JyHUeTaHbIMAapFa 6aja-
Ma peTiHJe «KapKblH OHTOJIOTHUA» MEH «Ma-
TEpUAJUCTIK MOHAJOJIOTUAHBI»  YCbIHAJBL.
Teneosorua MeH ChI3BIKTBIK IPOrPeCCUBU3MTIE
Kapchl nikip aiiTa oThIPHII, 0J1 WIBIHABIKTHI 63pi
6ip-6ipiMeH 6alaHBICTBl Y3JiKCi3 TYTaCThIK
petinze kepcerepni. Famam KaxeTTisik mneH
Ke3/leMiCOKTBIKTBIH, «AHaleKTUKaJbIK ONbIHBI»
apKblJIbl JaMUAbI, MYHJa HYCKaJapZJblH Ke3-
JeMCOK CYpBINTaybl, )KHHAKTAJIYhl 2KoHE «KPH-
CTaJIJaHybl» 3BOJIOLUSHBI — eMipre AeuiHri
Ke3eHHeH eMipre >xoHe eMipJeH pandoHaI/bl
60JIMBICKA KeTeJieh .

PamnoHangbl 60JMbIC, dcipece aJlaMHbBIH KOJIbl
«aMbeban opraH» peTiHLEe OCbl KOHTHUHYYM
imiHgeri Herisri «Katnap» HeMece «MOHaza»
peTtinze TangaHazbl. bys «KapaHfbl» HeMece
«KapKbIH» KpUCTaJJaHyFfa KabiseTTi amb6eban
TpaHcpopMalUAHBIH 6HIMI Jie, 6eJiceH/i areHTi
fe. «Kapanfpl KpucrtajpaHy» JAyaJW3MHEH,
HeJliKTeH UIbIFapyJlaH »dHe O6acKapyLIblIbIK
KaHayJaH TYybIHAAWAbl, HITUXKECIHAE TYUBIK,
KbICBIMIIIBIJ 9J1eyMeTTiK ¢popmasiap maijga 6o-
Jafbl (Mblcajibl, OYyp)KyasusiiblK KofaM, ¢a-
mu3M). KepiciHiue, «;kapKblH KpUCTaA4aHy » aH-
TPOMOLEHTPJIiK EMeC, CHUHO3UCTIK aKblJI-0H /bl
MKeM/li, allblK 9/eyMeTTiK XoHe Cy6beKTUBTI
dbopMasapabl JaMblTa OTBIPbIN, TAOUFU TyTa-
CTBIKNEH YyHWJeciMZi BIHTBIMAKTAaCTBIK peTiH-
Jle TycinyzeH TyblHZaWAbl. UinbeHkoB, Mapkc,
CnuHo3a, Ppeily koHe bengkamuHre cyieHe
OTBIPBIN, MITIH AyaJIM3MHIH THOCEOJIOTUAJBIK
TaMblpJapblH CblHaWAbl, pedJieKCUBTI caHa-
HblH NapajoKcaaAbl TabUFaTblH 3epTTeNai
’K9He casiCH K9He ITUKAJIbIK K0O6aHbl KaKTal-
nbl. Bys »xk06a KoFaM/ibl 1a, Cy6'bEeKTUBTIMIKTI
Jle TApUXU NpOoLeCKe TIH KaJIlblfa OpTaK Tybl-
CTBIK, KOHCEHCYC >X9He PEeBOJIILUAJNBIK dJey-
eTKe («XoJsbaphic cekipici») HerizenreH 6o.a-
maKkKa Ty6ereisi KaTa KypyAbl Ke3aeiai.

AHHOTanMsa. B JaHHOM TeKkcTe mOpejJararTcs
«CBeTJIasi OHTOJIOTHSI» W «MaTepUaTMCTUYecKast
MOHA/|0JIOTUsI» B KadecTBe a/lbTepHAaTUBbI [ya-
JIMCTUYECKUM U HUTHJINCTUYECKUM («TEMHBIMY)
MHpOBO33peHUsiM. OcmapuBasi TeJe0JO0ru3M U
JIMHEUHBIM NpPOTPeccusM, CTaTbs NOCTYJIUpYeT
peasibHOCTb KaK HelpepbIBHOE LieJIoe, B KOTOPOM
BCe B3aUMOCBSI3aHO. BcesieHHas pa3BopaunBaeTcs
yepe3 «JUaJIeKTUUEeCKYI0 UTpPy» HeoO6X0JHWMOCTH
U CJIy4allHOCTH, TAe 3BOJIOLHUI0 — OT He-)XU3HU K
»KU3HU U OT KU3HU K pa3yMHOMY CYyLLeCTBY — JABH-
KeT CcJIydyaliHbIi 0T6Op, HAKOIMJIEHHEe U «KKPUCTaJI-
JIM3aLUsi» BAPUAHTOB.

PasyMHoe cylecTBO WM 4acTH ero TeJsa, Ha-
pUMep, pyKa YesloBeKa KaK «BCEOOIL[UM opraH»,
aHa/IM3UPYeTCs KaK KJmuyeBasl «CKJaJKa» WU
«MOHaJIa» B 3TOM KOHTUHYyMe. OHO SIBJISIETCS Of-
HOBpPEMEHHO MPOAYKTOM U aKTHUBHBIM areHTOM
BceoOlIero npeobpa3oBaHUs, CIIOCOOHBIM KaK K
«TE€MHOW», TaK U K «CBETJIOW» KPUCTA/LJIN3ALUU.
«TeMHas KpUCTa/JIM3alUs» TPOUCTEKAET U3 Jya-
JIU3Ma, OTYYKJEHUs] U YIpaBJIeHYECKON 3KCILIY-
aTtauuy, NOpOXJash 3aMKHYTble, pelpeccUBHbIE
obuiectBeHHble $opMbl (Hampumep, 6ypKyasHoe
obuectBo, ¢amusM). B NpoTHBOMOJOKHOCTD
3TOMY, «CBeTJasl KPUCTa//IN3aLUsI» KOPEHUTCS B
HEaHTPONOLEHTPHUYECKOM, CIUHO3UCTCKOM IO-
HUMaHUU pa3dyMa Kak IapMOHUYECKOro CO-Jiei-
CTBUs C NPUPOAHBIM IIeJIbIM, CIOCOOCTBYS dop-
MHPOBAaHHUIO TMOKHUX, OTKPBITBIX COLMAJbHBIX U
cy6beKTUBHBIX GopM. Onupasice Ha uzaeu UiabeH-
KoBa, Mapkca, CninHo3bl, Opelijla 1 beHbSIMUHA,
TEKCT KPUTHUKYeT 3MHUCTEMOJIOTMYeCcKHe KOPHHU
JAyasu3Ma, uccaenyeT NapafoKCcalbHYH MPUPOLY
pedieKCHMBHOrO CO3HAHUSA U OTCTAUBAET MOJIUTU-
KO-3TUYECKUH MPOEKT. ITOT MPOEKT NpeAIoJiara-
eT pafiuKaJbHYI0 NMepecOopKy Kak 06ILIecTBa, TaK
U CyO'beKTUBHOCTU AJIsl JBHXKEHHUs K OYAyLLEeMY,
OCHOBAaHHOMY Ha BCeOOLIEM POZCTBE, KOHCEHCYCe
Y UMMaHEeHTHOM UCTOPHUYECKOMY IPOLeCCY peBo-
JIFOI[MOHHOM IOTeHI[ha/Ie («TUTPUHOM MPBDKKE» ).
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Introduction

Contemporary thought finds itself at a crossroads defined by two powerful, yet seemingly
exhausted, vectors. On one hand, the teleological promise of linear historical progress - be
it liberal, socialist, or techno-utopian - lies in ruins, its narrative unable to account for the
catastrophes of the 20th century or the looming ecological and social fragmentation of the 21st.
On the other hand, we witness a profound resurgence of various ‘dark ontologies’: philosophical,
aesthetic, and political frameworks that embrace cosmic indifference, radical alienation, and
a fundamental hostility at the heart of being. This second vector, from Lovecraftian horror to
accelerationist nihilism, offers not progress but a perverse solace in the inevitability of decline,
often paired with a managerial ethos of exploitation within a meaningless universe (Lovecraft,
1928/2016). The choice appears to be between a discredited optimism and a seductive,
masochistic despair.

This article proposes a way out of this false dichotomy by developing the foundations of a
‘brightontology’ andits correspondingsocial project, a ‘materialistmonadology. Our thesisis that
the impasse is not ontological but epistemological, rooted in a dualistic model of consciousness
that erects the Great Kantian Wall between the subject and the world. To dismantle this wall,
we must return to a radically different understanding of reason and its place within nature, one
best articulated in the Soviet Marxist tradition by Evald Ilyenkov (1974/2010). For Ilyenkov,
the essence of a rational being is its capacity for ‘universal transformation’ - not a domineering
imposition of will, but an activity that aligns with and unfolds the potentials of the material
whole.

We will argue that this definition provides the key for reconceptualizing reality not as a
collection of discrete entities or a battlefield between subject and object, but as a continuum
- a single substance manifesting in infinite ‘folds. From this perspective, the entire history
of the universe, from the random molecular permutations of pre-life to the emergence of the
human hand, can be seen as a process of sorting and crystallization of variants. The hand itself
is a monad not in Leibniz's idealist sense (1714/1982), but in a materialist one: a unique,
concentrated point of the universal continuum, inherently connected to all other points and
capable of sensing them.

This framework allows us to reinterpret phenomena across scales through a unified lens.
The dialectic of ‘dark’ and ‘bright’ crystallization becomes our central analytic tool. We trace its
logic in the constitution of consciousness itself, analyzing the reflexive fold that simultaneously
connects us to the world and generates the illusion of separation, a paradox explored through
Freud (1920/2006) and Scheler (1921/2010).

The dynamics of socio-economic history, following Ilyenkov and Marx (1888/1955) to
show how value-forms ‘crystallize’ into capital, and, with Benjamin, how modern experience
congeals into the ‘monad’ of bourgeois society - a prime example of ‘dark’ social crystallization
(1938/2015).
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The contemporary political-ethical struggle, where the ‘dark’ tendency manifests as
fragmentation, chauvinism, and the eudaimonistic dilemma of the isolated self (Lovecraft,
1928/2016), while the ‘bright’ possibility points towards a future of flexible, non-antagonistic
subjectivity grounded in universal kinship (Fedorov, 1906/2000).

By synthesizing Ilyenkov’s dialectical logic with Benjamin’s philosophy of history, Spinoza’s
monism, and critical insights from psychoanalysis and cosmology, this article aims to sketch
a philosophical alternative. It is an ontology that rejects both teleological providence and
nihilistic accident, replacing them with a conception of history as a risky, open-ended process
of ‘crystallization.” Our task, therefore, is twofold: to provide a theoretical foundation for this
‘bright ontology, and to argue that its realization depends on a parallel and conscious political
project - the ‘reassembly’ of both society and the human subject in the image of a universal,
connected whole. The goal is not to predict the future, but to identify and strengthen the ‘seeds
of the future in the past’ that make the ‘tiger’s leap’ under the free sky of history a genuine, if
difficult, possibility.

Materials and Methods

This study employs an interdisciplinary philosophical framework, synthesizing concepts
from diverse intellectual traditions through critical textual analysis and dialectical synthesis.

Source materials encompass core philosophical texts by Evald Ilyenkov, alongside works
from Western philosophy (Leibniz, 1714/1982; Spinoza, 1677/2005; Kant, 1781/2007),
critical theory and Marxism (Benjamin, 1940/2021; Marx, 1888/1955), psychoanalysis
(Freud, 1920/2006), Russian Cosmism (Fedorov, 1906/2000), and literary poetics (Tyutchev,
1865/1984; Lovecraft, 1928/2016; Tagore, 1910/2010). These sources provide foundational
concepts and conceptual metaphors.

The methodological framework is grounded in the dialectical method, examining phenomena
as unities of opposites. It utilizes conceptual transference, applying the central hermeneutic
metaphors of the ‘fold’ and ‘crystallization’ across disciplines - from biological evolution and
psychodynamics to political economy. The approach further involves immanent critique of
dualistic epistemologies and a historical-materialist analysis of social forms.

The synthetic construction produces novel theoretical propositions - namely, a ‘materialist
monadology’ and ‘bright ontology’ These are formulated through a creative reinterpretation
and synthesis of the source materials, contrasting with constructed opposing positions such as
‘dark ontology’ and linear progressivism.

In summary, the methodology constitutes a deliberate critical synthesis aimed at constructing
an interventionist philosophical perspective on ontology, ethics, and political possibility.

Philosophical discourse

Pre-life, existing for billions of years in various corners of the Universe, randomly sorts
through and accumulates different molecular variations until a system of self-replicating
molecules occurs - the living. The living sorts through and accumulates variations - a tentacle,
a fin, a paw - until the hand of a rational being occurs, which is simultaneously (universally) - a
tentacle, a fin, and a paw. Just as a magnifying glass gathers and concentrates rays, so the hand of
a rational being both builds nests and molds honeycombs, and carves The Thinker from stone,
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"universally transforming nature, both external and its own" (Ilyenkov, 1974/2010, p. 54). And
these rational beings that have occurred in various regions of the Universe sort through options,
accumulate the seeds of the future in the past, and - perhaps - will make the ‘tiger's leap into
the open air of history’ according to Benjamin (1940/2021).

If the hand - or a tentacle with seven appendages - of a rational being accumulates and
concentrates within itself processes that have unfolded over billions of years not teleologically
but through the dialectical ‘play’ of necessity and chance, then in a sense, any hand is also a
‘monad.” As a result, it is connected to all preceding processes across the continuum of the
Universe and - potentially - can and does influence all other points of the continuum (albeit
mediatedly and to a minimal, yet non-zero, degree). Moreover, from this perspective, any process
and any phenomenon at any point in the universe is concretely, though with varying degrees
of ‘distinctness’ as Leibniz put it (1714/1982, p. 423), connected to all other phenomena and
processes at every other pointand ‘senses’ them (being both a consequence and a precondition).
Thus, surprisingly, we are presented with the project of a ‘materialist monadology’

[fany pointin the continuum is connected to all its other points (the principle of monadology)
and woven into the whole at the ontological level, then one can also speak of a bright ontology,
if one is not afraid of beautiful words. (Bright ontology is the antithesis of the ‘dark ontologies’
into which a significant part of contemporary thought plunges with masochistic delight today).
"The very stream of life that runs through my veins night and day runs through the world and
dances inrhythmic measures" (Tagore, 1910/2010, p. 53). In this ontology, there is no dualism of
consciousness and the world, noumenon and phenomenon; here, consciousness is not separated
from the world by the Great Kantian Wall - the illusion of this wall arises due to epistemological
reasons. (From a dualist epistemology, inevitably follows a specific morality: the morality of
absolute otherness and even the aggressiveness of the world beyond the Great Kantian Wall -
the Cthulhu problem: “The most merciful thing in the world, I think, is the inability of the human
mind to correlate all its contents. We live on a placid island of ignorance in the midst of black
seas of infinity, and it was not meant that we should voyage far. The sciences, each straining in its
own direction, have hitherto harmed us little; but some day the piecing together of dissociated
knowledge will open up such terrifying vistas of reality, and of our frightful position therein,
that we shall either go mad from the revelation or flee from the deadly light into the peace and
safety of a new dark age” (Lovecraft, 1928/2016, p. 7). At the foundation of the entire structure
of such a significant work as Liu Cixin's The Three-Body Problem (2006/2016) lies a ‘dark’
categorical imperative: the only rational strategy when encountering the Other is its swiftest
and most complete annihilation. Cthulhu’s morality is a strong formulation of dualistic morality;
in its weak formulation, it is the morality of contrast between an active subject and a passive
object and, consequently, managerialism - the technocratic exploitation of nature.) So, what
are the ‘epistemological roots, as they liked to express it in Soviet philosophy, of the dualism
of consciousness and the world? If we agree with the assumption that consciousness is a ‘fold’
of similarity/difference, a unity that continuously produces divergence, then this very ‘root’
turns out to be consciousness itself, reflection itself - the reflexive effort to separate the Self and
the non-Self, the Self and the Other, the Self and the world, subject and object - the spear that
heals but constantly wounds, to slightly rephrase the ancient image used by Richard Wagner
in Parsifal. Even at the risk of falling into monstrous simplification, it is impossible to resist
the temptation to say that it is precisely the inseparable embeddedness of reason in the world
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(an ontological interweaving so fundamental that a rational being could be called not even a
‘thinking reed’ but a ‘thinking stone’) that has, as its reverse side, the immediate, ever-present
inevitability of a return to the pre-rational and pre-living. In this sense, a rational being is not so
much a ‘fold’ as alow ‘bump’ on the world's surface, one that can all too easily be ‘smoothed out’
and disappear. Moreover, this disappearance is inevitable and will occur relatively soon - it is
precisely this that reflection reveals to the subject at the very moment when the creature, already
more-than-beast but still only-just-human, first recognizes its reflection in the water's surface.
The reverse side (the price) of reason's closeness to the world is the all-too-easy cessation of an
individual reason within the world, and the reverse side of reflection is the Great Kantian Wall.
That is probably why, in difficult moments of life, we envy so much the serenity of animals and -
even more so - the eternal peace of pre-living nature, the inexorability of sunrises and sunsets,
the calm confidence with which spring replaces winter. "Unshaken order reigns throughout, /
Full harmony throughout all nature - / In our illusory freedom alone / Do we feel the discord
with it" (Tyutchev, 1865/1984, p. 202). As soon as the only-just-human understands for the
first time why it feared the roar of the cave bear, the moment reflection arises, reason becomes
trapped in a paradoxical situation. On the one hand, the rational being is constituted and exists
in a constant orientation towards the world, in a constant mutual exchange with it. On the other,
the reason that has arisen and exists in this orientation towards the world functions as one
who rarely leaves his post (borrowing a term for our purposes this time from Max Scheler),
der Neinsagenkonner (‘the one best able to say no’) - and this ‘no’ is directed at the world
beyond human reason (1921/2010). The self-aware fear of falling asleep into death saves itself
through a passion for autonomy: it begins to develop various ways to understand and practice
this autonomy, to accumulate ‘seeds, and sort through options leading to the absolutization of
consciousness’s autonomy, which crystallize into a kind of ‘monad’ by the time Kant finishes his
Critique of Pure Reason.

It is also important that this conscious fear is accompanied by a (not)self-aware striving to
return to the pre-living: "Once upon a time... properties of life were awakened in inanimate
matter... The tension that arose in matter, hitherto inanimate, strove to achieve equilibrium;
such was the first urge - the urge to return to the inanimate" (Freud, 1920/2006, p. 263).
‘Closeness’ inseparable from ‘distance, a unity finding itself in difference, life striving towards
death - the ‘fold’ - this dialectic seems to guide Freud when, on the pages of Beyond the Pleasure
Principle dedicated to ‘metapsychological speculations, he writes: "The concept of instincts of
self-preservation which we attribute to every living being stands in remarkable opposition to
the idea that instinctual life as a whole serves to bring about death” (Freud, 1920/2006, p. 264).

In the world of ‘bright ontology, in the continuous world of materialist monadology, there is
no wall between noumenon and phenomenon, but there is folding-multiplicity: for the organism
as a whole to live, the mechanism of apoptosis, the forced death of defective cells, must function
ceaselessly in every one of its cells. The doe eats grass and is herself eaten by the tiger; a rational
being can become the most terrible stone, the cornerstone of a death camp, or animate stone,
as Bernini did in The Ecstasy of Saint Teresa. A rational being can be both a rolling, lethally
indifferent, crushing stone and a stone in the foundation of a universal House of Culture - to be
hard as stone in order to remain human, and to lose humanity and become petrified.

If we descend to the level of the most abstract formulations, we can say this: the transcendent
does not exist; all that exists is on this side, on our side. And it is continuous; there are no gaps
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in the fabric of being. What we take for discontinuity is only ‘folds, a fold is a distinct duality (or
triplicity, etc. - multiplicity) without a distinct boundary. In turn, how the fabric of being folds
and unfolds is determined by the categories of sorting and fixing variants (the accumulation
of the seeds of the future in the past). Thus, life once folded into being happened on one of
countless planets. Later, the human hand happened, one of an infinite number of variants of a
limb (‘the finitude of human existence’), yet capable of changing universally. This is Hegelianism,
but a Hegelianism without teleology and linear progressivism (one is tempted to say: therefore,
it is the Marxism of the 21st century).

Upon closer inspection, one can notice again and again the ‘fold’ that results from the
sorting of variants and ‘crystallization.” Through this lens, one can attempt to see, for example,
the genesis of consciousness according to Freud. Reflecting on the ‘onset of consciousness,
he writes how the ‘incessant advance of external stimuli’ on the ‘cortex,’ the organism’s outer
layer (which in his analysis belongs simultaneously to the external and the internal - thus being
a fold), leads to it "providing the most favorable conditions for the reception of stimuli and
is no longer capable of any further modification" (Freud, 1920/2006, p. 250). What is this if
not crystallization after a prolonged sorting and accumulation of variants? Ilyenkov refers to
these same patterns as the dialectic of the historical and the logical and dedicates a separate
essay in Dialectical Logic to them. There, he reconstructs the analysis carried out by Marx in
Capital and shows how, throughout history, various variants of value, commodity, and monetary
relations are sorted and combined until the ‘crystallization into capital’ occurs. "All elements of
the value relation are already present, but they still appear as abstract moments of the system
preceding capitalism... These moments, although they already exist, have not yet intertwined
into an inseparable and concrete image presupposed by the developed concept of value... It
is precisely capital that transforms value into a truly universal relation, a concrete-historical
universal category, by fully developing those moments which, although they existed before it,
existed separately from one another, abstractly (as individual moments, as aspects, fragments,
‘pieces’ of the historically pre-capitalist system)" (Ilyenkov, 1974 /2010, pp. 253-254). The essay
also contains a detailed critique of linear progressivism as a form of flat evolutionism, the most
tenacious variety of pseudo-historicism (Ilyenkov, 1974/2010).

Finally, it is these same processes, but in other spheres of social existence, that Walter
Benjamin investigates. In his notes on Baudelaire, he traces how experience (Erlebnis) gradually
separates from long-term experience (Erfahrung): "The replacement of the older narration
by information, and information by sensation, reflects the increasing atrophy of experience"
(Benjamin, 1938/2015, p. 121). How the ‘traumatizing impact of shock’ becomes an accepted,
yet unnoticed, norm - until it congeals at a certain historical moment into the ‘monad’ of
fully-formed bourgeois society: "That uncomfortable, glaring experience of existence in the
industrial age (Benjamin, 1938/2015, p. 121). (The subtitle of the notes on Baudelaire is The
Poet in the Era of High Capitalism). Baudelaire is so important to Benjamin because, on the
one hand, he was the last great poet capable of giving a poetic image to this unpoetic society;
and on the other, his poetry cannot be read without considering that the industrial age is the
time of a society where the ‘sorting of variants’ is essentially complete. This is a society that
has solidified into a dense mass, where the fate of the poet (and his poetry) cannot, therefore,
be understood without understanding the fate of the proletariat and the fate of the commodity.
"The sources of Baudelaire’s heroic stance lie in the deepest foundations of the social order
that had become established by mid-century. They are contained in the experience that taught
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Baudelaire what radical changes had taken place in the conditions of artistic production. These
changes consisted in the commodity form emerging in the artwork, and mass character in the
public, more immediately and significantly than ever before" (Benjamin, 1938/2015, pp. 207-
208).

To dance once more on the grave of teleology, one might say this: a ‘bright ontology’ should
be founded on the thesis that there are no such things as inherently regressive or progressive
vectors operating with predetermination. “To dispense with the notion of ‘progress’ as well
as with the notion of ‘period of decline’ are two sides of one and the same thing” (Benjamin,
1982/2002,p.460). Which possibility isrealized is determined by the random sorting of variants
in the pre-living and pre-rational, as well as by the confrontation, struggle, and risky interaction
of rational beings. If the dice were thrown only once, instead of ‘something’, there would most
likely be ‘nothing.’ But as far as we can see using various astrophysical instruments, the dice
have been thrown billions upon billions of times - that is, how many times in the observable
Universe gas has condensed under gravity and stars have ignited, planets have formed, galaxies,
clusters of galaxies. In a world of a vast number of variants, the emergence and consolidation
of ‘something’ in addition to ‘nothing’ (the new in addition to the old) is, so to speak, the birth
of necessity from the sheer quantity of chance. And the fact that rational beings happened,
folded into being on a planet, opens the next window of possibilities: these beings sort through
variants so that something even more complex (even less probable) might happen - a ‘society
without repression’ according to Herbert Marcuse (1955/2023). In this risky confrontation, the
victory of the more complex variant is not only not predetermined but - in all likelihood, less
probable than defeat; it is easier to fall from a tightrope stretched over an abyss (the abyss is
also a fold, not a rupture) than to walk across it. Then the worst premonitions will come true,
a ‘dark crystallization’ will occur (as happened in Germany in the 1930s), a ‘dead monad’ will
form, an infinite dead end - a society where the private hates the general like a broiler chicken
hates its factory farm, and the general wishes to see the private as indistinguishable from one
another like buttons on a uniform.

But hope is always last in line for the firing squad: there is no such darkness in which there is
not at least one photon of light. Lucifer is frozen in the center of Hell not because he is anti-light,
absolute darkness, but because he contains a smaller (though not zero) amount of light than
everything else (for his very name speaks of this, testifying at least as a memory of the remnant,
however minimal, of light within him - such is the Neoplatonic continuity of monotheism).
Nothing and no one is hopeless - not even, for example, Cthulhu. If one looks closely at him, it
is easy to see that he is not a negation, nor even so much a caricature of a human, but rather a
clumsy counterfeit. “...My extravagant imagination offered simultaneous pictures of an octopus,
a dragon, and a human caricature... A pulpy, tentacled head surmounted a grotesque and scaly
body with rudimentary wings...” (Lovecraft, 1928/2016, p. 9).

Such a jumble of organs is an imitation of human universality. Only, Cthulhu as depicted
by Lovecraft is not a ‘folded’ but a ‘crumpled’ subject, an explication of Lovecraft’s irrational
aversion (a committed racist, as is known) to rational beings from other regions of the Universe.
And these beings (and here is another testament that there is no error that does not contain at
least an atom of truth) will also be those who, according to Ilyenkov's definition, universally
transform nature, both external and their own (1974/2010). Lovecraft attempts to describe
something infinitely alien to humanity, but describes only something infinitely alien to racism,
Nazism, and any chauvinism - namely, that a rational being can have a different skin color, a
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different number of limbs, a different sensory apparatus (1928/2016). Therefore, remembering
the bitter words of Ernst Bloch, spoken about the events of the 1930s in Germany - "We handed
over hell and heaven, berserkers and theology to the reaction without a fight" (1935/1991,
p. 60) - we must say that Cthulhu cannot be handed over to the reaction without a fight (and
add, in jest, that today the prototype of the Bright Cthulhu is the figure of the Flying Spaghetti
Monster).

Even if Cthulhu can be wrested from the reaction, it is clear that ‘dark’ crystallization is not
inevitable. The ‘bright’ one - the tiger's leap under the free sky of history - requires heeding
another part of Ilyenkov's definition of a rational being. One cannot help but notice that this
definition erases not only any chauvinism but also anthropocentrism and speciesism (the ‘pride
of speciesism’). But does managerialism not remain there, exploitation for the sake of reason -
conscious ‘transformation’? Does a kind of chauvinism of reason towards the non-rational, the
pre-rational, not persist there? To be convinced of the falseness of such a suspicion, it is enough
to recall what ‘to transform’ means for the Spinozist Ilyenkov.

Again and again, with delight, underline the main point in Spinoza's texts, for example,
these words from The Ethics: "He who has a body capable of a great many things has a mind
whose greatest partis eternal” (1677/2005, p. 381). llyenkov deciphers them thus: “...The more
singular things our active action encompasses and the deeper and more comprehensively we
determine our body to act according to the form of external bodies themselves, the more we
become an active component in the infinite chain of cause-and-effect relations of the natural
whole, the more the power of our thinking increases, the less that ‘from the specific structure’
of our body and brain is mixed into ‘ideas, making them ‘confused and inadequate’ (ideas of
imagination, not of ‘intellect’). The more active our body is, the more universal it is, the less it
introduces ‘of itself; the purer it reveals the true nature of things” (Ilyenkov, 1974/2010, p. 53).

A rational being acts more intelligently and thinks more effectively the more it conforms
its actions to the totality of cause-and-effect relations of the natural whole. “To universally
transform’ is not to break or pierce, much less ‘to remake everything in my own way, but to
take into account and harmonize: it is a consequence of consensus, not decree; it is a general
assembly where all that exists - the rational, the pre-rational, and the pre-living - has an equal
right to vote. Consequently, a rational being is not a ‘valve’ through which ratio is injected ‘from
above’ into the immanent, but a ‘tentacle’ that arises in nature and which, as Benjamin says,
"without exploiting nature, is able to help it deliver those creations that sleep in its womb as
embryos" (1940/2021, p. 211). And even before this thought was formulated in the Theses,
its prototype-foreboding arose in the essay on Leskov: "The righteous man is the protector of
every creature and at the same time its highest embodiment” (Benjamin, 1936/2000, p. 361).

Conclusion

Before concluding, it must be emphasized once more: human beings are directly constituted
by their political life. The shift towards either ‘dark’ or ‘bright’ crystallization occurs through
the sorting of variants in the confrontation, struggle, and risk undertaken by concrete (social)
classes, groups, and individuals - through the realm of the political, which today, unfortunately,
mostresemblesadesertwithrare oases. The negative trajectory of events hasahigher probability
because subjectivity is founded on a eudaimonistic dilemma, an ‘impossible’ choice between
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the happy solitude of the thinking Self and the bustle of the external world, on a condition that
blocks awareness of the total aggregate of cause-and-effect relations within the natural whole.
Almost without exception, the time of rational beings is almost always occupied by random and
private necessity, except for rare moments of catharsis. ‘Dark’ crystallization - while it too is
always a ‘sum, an aggregate of causal relations, circumstances, decisions, a harvest of dragon's
teeth sown in the past for the future - always consists in anti-universality, in particularization,
narrowing, and opposition to the whole; or rather, in the constitutive distortion for it, where the
whole is either denied or a part is presented as the whole. (For a consistent egoist, their interest
is sincerely equal to the entire cosmos; the subjective is ‘objectively’ equal to the objective).

Nevertheless, the possibility of ‘bright’ crystallization is also contained within these same,
our present circumstances. If it occurs, its primary distinction will be preserved flexibility: ‘dark’
crystallization is a ‘sum’ that solidifies - the particular loses sight of the universal, encloses not
into a monad, which by definition senses everything that happens in the universe, but into a
mere separate entity (Leibniz, 1714/1982). The consequence and simultaneously the cause of
‘bright’ crystallization will be a different subjectivity, grounded by a new society and grounding
it in turn. It will be capable not of losing itself in coincidence with the whole, but of adding its
uniqueness to the whole; it will be a singular ‘monad, not opposing the whole but embodying
it. Flexibility is constitutive of the nature of a rational being that transforms universally and is
therefore potentially capable of transforming on the basis of a ‘universal, ‘cosmic’ consensus.
But currently, this universal potential is in a ‘fold’ with the eudemonistic dilemma: it is merely
a seed of the future in the past and present. The task, therefore, is twofold: to ‘reassemble’ not
only society but also the subject; to remember not only the 11th Thesis but also the 3rd “that
circumstances are changed by men and that the educator must himself be educated” (Marx,
1888/1955, p. 2). This future flexibility and connectedness begin already today. The risky
struggle for the future requires individuals to remember the whole, and the movement towards
wholeness will form an integral personality for whom Nikolai Fedorov’s idea of universal
kinship will not be merely an item in a global archive but will become the foundation of life and
thought (1906/2000).
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