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Abstract. The Middle Ages were an important period for the development of
Islamic philosophy. The philosophical branches that emerged in the Islamic
world during this era contributed not only to Islamic countries but also to
intellectual development in Europe. This study will consider the main features
of medieval Islamic philosophy and its connections with European Scholastic
thought. Islamic philosophy was formed under the influence of ancient Greek
philosophy and developed with the translation of the works of Aristotle and Plato
into Arabic. Philosophers such as Al-Farabi, Ibn Sina, and Ibn Rushd were able to
contribute to the fields of logic, metaphysics, and epistemology by systematizing
this thought. Academic centers such as the "House of Wisdom" that emerged in
Baghdad played an important role in the spread of science and philosophy.
European Scholasticism underwent changes since the twelfth century, thanks to
philosophical and scientific works from the Islamic world. The translation work
carried out during this period in regions such as Andalusia and Sicily enabled
Ibn Rushd's commentaries on Aristotle to reach Europe and contributed to
the formation of Western thought. One of the Scholastic philosophers, Thomas
Aquinas, was impressed by the works of Ibn Rushd and tried to establish
Christian theology on a rational basis. In this article, the influence of medieval
Islamic philosophy on European thought and worldview will be considered
from a historical and philosophical point of view, and attention will be paid to
the importance of intellectual interaction between two civilizations.
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OPTA FACBIPJIBIK UCJIAM ®HUJIOCOPUACHI 2 KIOHE CXOJIACTUKA:
A9CTYP/IEPAIH 63APA OPEKETTECYI MEH UHTEJ/UVIEKTYAJI/IBIK AJIMACY

®3puse KAMAJIOBA?, AkmoHmak YCAUHOBA?, Baysipkan BOTAKAPAEB?,

Acem TACTAHOBA®
“Kosca Axmem fAcayu amviHdarbl XanvlKapaaslK Kadak-mypik yHusepcumemi, TypkicmaH, Kazakcmau
YHyp-My6apak Ezunem ucaam madeHuemi yHugepcumemi, Aamamel, Kasakcmat
‘Kasak yammblK Kbi3dap nedazo2uka/blK yHugepcumemi, Aamamoli, Kazakcmax

HUCJIAMCKAA ®U/T0COPUA CPEAHEBEKOBbA U CXO/IACTHUKA:
B3AUMOAEUCTBHUE TPAAULINU U UHTEJIVIEKTYAJIbHBIU OBMEH
d3puge KAMAJIOBA? Akmonmak YCAMHOBA?, Baybip:kxan BOTAKAPAEB?,

Acem TACTAHOBA®
“MescdyHapodHblll kasaxcko-mypeykull ynusepcumem um. K.A.Acasu, TypkecmaHn, Kazaxcmau
bEzunemckuli ynusepcumem ucsaamckotl kyabmyput Hyp-My6apak, Aamamul, Kazaxcmau
‘Kaszaxckull HayuoHabHbIU HceHcKull nedazozuveckull yHusepcumem, Aamamol, Kazaxcman

AngaTtna. OpTafraceipyap - “ciaaM GUI0COPHUSCHIHBIH
JaMybl YIIiH MaHbI3[bl Ke3eH GoJsjbl. Ocbl Jayipae
WcaaM a/eMiHze nanja 6osFaH GuiocoPUsIBbIK Tap-
MakKTap TeK HCJaM TONBbIPAaFblH FaHa eMeC, COHJAU-aK,
Eyponagarbl MHTe/JIEKTYaJJblK JaMyFfa Ja CeNTiriH
Turisgi. By 3epTTeyiMi3 opTarachlpJibIK ucaaM GuIIo-
codUsCBIHBIH, HETI3ri epekileikTepi MeH OHBIH eypo-
MaJIbIK CXOJIACTUKAJIBIK OMMEH OalJIaHbICTaphIH Ka-
pacTeipaThiH 60s1aMbI3. UciaMm ¢umocodusichl exenri
rpek ¢puaocoPpUAChIHbIH dcepiHeH KaJbIITacCklN, ApU-
crotenb MeH [liaToH MIbIFapMa/iapblHbIH, apab Tii-
He ayJapbliybIiMeH JaMmblabl. Papabu, U6H CuHa, U6H
Pymiz ceinzp! punocodTap ockl 0kl XKyHesey apKblibl
JIOTHKA, MeTadpU3rKa MeH THOCEeOJIOTHS caJajlapblHa
yiec Koca angpl. bargaara maija 6osiFaH «/laHaIBIK,
yHi» CUAKTBI aKaJleMUsJIbIK, OPTa/bIKTAp FbIJIBIM MEH
dusocodraHbIH TapaayblHAA MaHbI3/bl POJI aTKAPABL.
Eypomnainbik, cxonactuka XII facelpgaH 6actan ucjiam
dJieMiHeH KeJireH GunocoPHUsIbIK KoHE FhLIbIMHU eHOEK-
Tep/iH apKacblH/ia e3repicTepre yibipajbl. by keseHze
Anpanycus Men CULIWIIMSA CeKJIi allMaKTap/a »Kyprisiji-
reH ayfapMa »XyMmbicTapbl M6H PymijTeiH ApuctoTenb
TypaJsibl TyCiHAipMeJsiepiHiH, Eyponara »keTyiHe MyMKiH-
Jik 6epin, BaTbIiC OWBIHBIH KaJIBIITACYbIHA BIKMAJI €TTi.
Cxonactukaislk puocodprapabH 6ipi Poma AKBUHCKUN
WH6 Pyuis eHb6ekTepiHeH acepJieHin, XpUCTHAH/ABIK, TEO-
JIOTUAIHBI pallMOHA/I/ib] HETi3/le OpHATyFa ThIPBICTEL by
MaKaJlaMbI3/ja OPTaFachIpJIbIK UcaaM GuiocoPpUsChbIHbIH,
eyponasblK oi-nikipre, [yHHeTaHbIMFa acepi Tapuxu-u-
JIocoUSIIBIK, TYPFbIZIAH KAPacThIPbLIbIIN, €Ki 6pKeHUET
apacbIHJAFbl UHTEJVIEKTYAIJbIK 63apa 9pPeKeTTECTIKTIH,
MaHbI3/IbUIbIFbIHA Ha3ap ayAapbLIaThiH 60J1a/bl.

TyitiH ce3aep: HUcnam ¢unocoduscel; CX0JacTHKa;
Apucrotesnn; U6H Pyuig

AHHoTanmsa. CpeHeBeKOBbe ObLJIO BaXKHBIM IepU-
0/IOM /Il pa3BUTHUSA HcaaMcKod punocodun. duso-
copckue TeyeHUs, BOSHUKILKNE B UCIAaMCKOM MUDE B
3Ty 310Xy, BHECTU CBOU BKJa/J, HE TOJIbBKO B pa3BUTHE
HCJIAMCKUX CTPaH, HO U UHTEeJJIEKTYyaJbHOe pa3sBUTHE
EBpomnbl. B aToM HcciefoBaHUK OyAyT pacCMOTPEHBI
OCHOBHbIE YepThl CpeJJHEBEKOBOW HCIaMCKOU ¢uso-
codprM U ee CBSI3M C €BPOINEHCKON CX0JIaCTUYeCKOH
MbICc/bI0. HcmaMckas ¢wunocodpus chopmupoBaiack
1o/, BJHWSIHUEM JpeBHerpedyeckoil ¢usocodpuu u mo-
Jlyuusia pa3BUTHe 6Jiarofapsi nepeBoay TPYZAOB Apu-
croTesist U [lnaToHa Ha apabckuit A3bik. Takue ¢uso-
codrl, kak Anb-Papabu, U6H Cuna, U6H Py, cMoriu
BHECTH CBOM BKJIaJ, B 06JIACTH JIOTUKH, MeTapU3UKU
M 3MUCTEMOJIOTUH, CUCTEMAaTU3HWPOBAB 3Ty MBbIC/b.
AkazieMHyecKue [IeHTPbl, Takue Kak «/loM MygpocTu»,
BO3HUKIIMU B Barjazie, ceirpasu BaXKHY10 poJib B pac-
NPOCTPaHEeHUHU HayKu U puiocodpuu.

Hauunas c XII Beka, eBpomnekckasl CXoJlacTUKa IpeTep-
nejia U3MeHeHusl 6Jarojgaps GUIOCOPCKUM M HaAyd-
HBIM TPyZAaM HcJaMcKoro mupa. Pabora no nepeBogy,
NpOBeJIeHHast B 3TOT MEPHO/, B TAKUX PErroHaX, Kak
AHpanycus u Cunuivs, NO3BOJIMJIA KOMMEHTApUsIM
W6H Pyuina k ApucroTesto focTudb EBponbl U BHec-
Jla cBOM BKJIAJ, B pOpMHUpOBaHME 3alaJHOH MBbIC/IH.
Opun u3 ¢unocodoB-cxonactoB, Poma AKBUHCKHUH,
ObL1 BHeyaTseH TpyAamu WM6H Pympga u momnbiTascs
NOCTPOUTH XPUCTUAHCKYIO TEOJIOTUI0 Ha paljMOHa/b-
HOU OCHOBe. B 3TOl cTaTbe BAUSHUE CpeJHEBEKOBOU
HCcIaMCKOW ¢uiocoduu Ha €BPONENCKYH MBICAb U
MHPOBO33peHUE GYAET PACCMOTPEHO C UCTOPUKO-PU-
J10cOPCKOHM TOYKM 3peHHs, U BHUMaHHE OYAET yaese-
HO Ba)XXHOCTU WHTEJJIEKTYaJbHOI'0 B3aUMOJENCTBUSA
JBYX [[MBUJIM3ALHH.

KiioueBble ci1oBa: nciaMckas ¢puiocodusi; cxonacTu-
Ka; ApuctoTtesb; U6H Py
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Introduction

The study of the relationship between medieval Islamic philosophy and European Scholasticism
is a relevant topic today. Because, first of all, it allows to understand more deeply the process of
intellectual exchange between East and West. Despite the significant achievements of Islamic
philosophers, their influence on Western philosophy is not much appreciated. The study of
this topic makes it possible to determine the role of Islamic philosophy in the formation of the
medieval European intellectual tradition.

The purpose of this study is to analyze the conceptual and historical links between Islamic
philosophy and European Scholasticism and identify the main factors that contributed to this
interaction.

Medieval philosophy stands out as a period when the intellectual heritage of the Eastern and
Western worlds was intertwined and different traditions of thought interacted. In this process,
the connection between Islamic philosophy and Scholastic thought is important in terms of
conveying, transforming,and reinterpreting knowledge and thought. Aristotelian interpretations
of scholars in the Muslim world had a great influence on the development of Scholasticism in
the Middle Ages and were the reason for the exchange of views between the two worlds. In
this study, the relationship between medieval Islamic philosophy and Scholastic thought will be
discussed, and the historical process and philosophical consequences of intellectual exchange
between these two traditions will be considered.

Research methodology

This study is based on an interdisciplinary approach, which includes historical and
philosophical analysis, the comparative method, and the hermeneutic approach. Historical and
philosophical analysis enables to identification of the main stages in the development of Islamic
philosophy and its influence on European Scholasticism. The comparative method helps to
identify similarities and differences between the philosophical traditions of the medieval East
and the West, as well as to identify the points of intersection. The hermeneutic approach is used
to analyze primary sources, including the works of Al-Farabi, Ibn Sina, Ibn Rushd, and Thomas
Aquinas, to explain their philosophical concepts. At the same time, our research uses methods
of textual analysis aimed at studying translations of Greek and Arabic philosophical texts and a
contextual method that allows us to consider philosophical ideas in the context of their cultural
and historical environment. An approach based on the analysis of the influence of Islamic
Thought on the Western tradition allows not only to determine the degree of mutual penetration
of philosophical systems, but also to identify the specific features of each direction. Thus, the
research methodology is aimed at a comprehensive study of the phenomenon of Islamic and
European philosophy intellectual exchange, which contributes to a deeper understanding of
their historical connection and philosophical heritage.

Results

From Neoplatonism to Scholasticism: the origins of Islamic philosophy

Among the Greek philosophical schools, the first schools and movements that Islamic thought
encountered were Neoplatonism, Neopythagoreanism, and Hermetic religious philosophy. The
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recognition of Aristotle's philosophy took place about a century later. These movements and
schools, which appeared on the stage of history after Aristotle, in particular, had nothing to
do with the logical method systematized by Aristotle and Plato; they were more interested in
theology, natural science and mathematics. Therefore, before Aristotle, Islamic thought was
familiar with the hermetic, gnostic, and mystical schools of Greek philosophy. To get acquainted
with the logic and philosophy of Aristotle, humankind had to wait until the reign of Caliph
Mamun.

In the history of Western philosophy, some of its directions, for example, the German idealism
of Hegel and Schelling, are called "classical philosophy". The founder of this idealism is Kant,
who acts as a legislator. And only the classics live by strict laws. And empiricism, positivism,
and sensualism created works that presented their classical period in the most complete and
consistent way. Patristics and Scholasticism, which were medieval philosophy, had their own
classics, as well as explanatory texts [Markov, 2019: 9].

When studying the history of the East in the Middle Ages, it is often said that among those
studied by science, the Muslim civilization of that time was the most advanced. It is well known
that culture, science and medicine in the Islamic world at that time were at a high level. Many
of the achievements of Arab scientists are still relevant today. If we consider the high level
of development of Muslim civilization, we can see that there were progressive philosophical
systems. Unfortunately, the study of Islamic philosophy is not given enough attention at various
levels of education, even within the framework of special disciplines of history and philosophy.
In this study, we will try to analyze the main philosophical points that arose in the Muslim
religious system after the formation of Islam as a new ideological form.

Islamic philosophy is understood as a set of philosophical teachings developed by the
thinkers of the Eastern people who converted to Islam and used mainly the Arabic language.
In this sense, the terms "Arab philosophy", "Muslim Philosophy", "Philosophy of the Arab East",
etc., are also used in science.

Stages of medieval Islamic philosophy development and ancient heritage

The history of Islamic philosophy in the literature is divided into three periods: medieval
(VIII-XV centuries), the late Middle Ages (XVI-first half of the XIX century) and the new period
(XIX-XXI centuries). From the point of view of the time frame of our study, the medieval period
seems to be the most relevant. Muslim philosophy of the period under review is conceptually
similar to medieval European philosophy: in both cases, the new worldview was associated with
a monotheistic religion. They associated the European socio-cultural tradition with Christianity,
and the Muslim respectively with Islam. It is also worth paying attention to the general similarity
of events and images of the two main holy books of these religions - the Bible and the Koran.

In early Muslim philosophy, two main schools appeared, which, in turn, were divided into
different groups with common problems and few dogmatic differences. The first school, known
as "Eastern Aristotelianism" or "Eastern peripatetism", focused on a rationalistic interpretation
of the Koran rules. The second school of Islam was "Sufism", which followed the path of
mysticism. It is clear that Islam is the youngest world religion, and, accordingly, the philosophy
that developed within Islam also emerged late from many well-known philosophical systems
[Lagunovskaya & Kolyada, 2021:141-142].
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Apart from these two schools, Kalam, Ismailism, and Ishragism emerged. Kalam combined
philosophy and theology. Its topical philosophical (logical-epistemological and natural
philosophical) problems have already been formed in the VIII-IX centuries, mainly in the works
of the mughtazilites. In the XI-XII centuries, the leading school in Kalam was Ashgari, and in
the XIII century, Kalam approaches peripatetism, that is, philosophy in Arabic [Askar, Atash, &
Pernebekova, 2023: 6].

The basic principles of ancient philosophical thought penetrated to the East primarily through
trade caravans, as well as during the campaigns of Alexander the Great. The philosophical
works of ancient authors were known some time before the advent of Islam in the East. But
a wide variety of literary heritage types in antiquity and scientific knowledge included in the
daily circulation of Arab Society of that period gained great popularity, such as narratives from
which wisdom and experience were obtained regarding the processes of the daily life of Arab
Society of that period. The active penetration of ancient thought into the spiritual sphere of
the life of Muslim society began after the establishment of the Caliphate. Many people were
involved in the translation of ancient works into Arabic. At the initiative and support of the
caliphs Harun ar-Rashid and Al-Mamun, a lot of translation work was carried out in Baghdad.
In the VIII century, the famous "Baitul Hikma" ("House of wisdom") was founded, which has a
rich library of books in all areas of science. The activities of the House of wisdom contributed to
the introduction into scientific circulation of the natural, scientific and philosophical heritage of
antiquity. Although in ancient culture there were statements that contradicted the main ideas
of Islam, it contained a huge amount of mainly scientific knowledge, exceeding the level reached
by Arab culture in various indicators.

Hikma and falsafa: The evolution of the wisdom concept in Islamic philosophy

In the VIII century, the philosophical trend in Islamic geography began actively and flourished
until the time of Ghazali's existence, that is, until the XII century. In the XII century, Ghazali's
sharp, harsh criticism of philosophers began to appear. Al-Ghazali extensively outlined his critical
studies on this issue in his work "Tahafut Al-falasifa", devoting some pages to purging concepts
whose main purpose came from ancient Greek philosophy. Even philosophers were divided
into three groups: dahriun (materialists), tabiun (naturalists) and ilahiun (metaphysicians).
Gazali openly stated that representatives of the first two points were wrong and even accused
of blasphemy [Nurysheva & Zhanykulov, 2018: 116].

Al-Farabi is an encyclopedic scientist, the author of more than a hundred books, half of which
are devoted to logic, the other half to philosophy, mathematics, natural science, music and other
sciences. The most important of them are "Phosulul-hagam”, "Ara Ahlul-Madinatul-fadyla",
"Thsaul-Ulum", "Al-musikiul Kabir" and others. In the literature devoted to the heritage of the
medieval thinkers, Al-Farabi was considered the first true representative of the Islamic world
[Gahramanova, 2022: 56].

In Islamic history, the terms used in Islamic philosophy, as well as the discussions among
philosophers, theologians and Sufis regarding the meaning of these terms, have changed to
some extent from period to period. In terminology, Hikmet and falsafa went hand in hand. And
terms such as al-hikmat al-ilahia and al-hikmat al-mutagaliyya have gained a new meaning and
use in the last centuries of Islamic history, especially in the school of Mullah Sadyr. The term
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that caused the most debate was Hikma. Sufis and Mutakallim, philosophers, also wanted to
make the word Hikma their own, and all of them turned to the hadith: "It is your duty to master
wisdom (hikma), there is an edification of wisdom (hikma).” Some Sufis, such as Tirmizi, were
called Hakim (sages). Also, Ibn Arabi says that wisdom in every manifestation of the Logos is
wisdom, while Mutakallims like Fahriddin Razi say that Kalam is wisdom, not philosophy. And
Ibn Khaldun, affirming this point of view, said that Kalam (Kalam Al-mutaahhirin) is philosophy
or Hikma. In this topic, first of all, it is aimed at understanding the definition and meaning of the
concepts of philosophy and the terms of Hikma by Islamic philosophers. Of course, this concept
includes what the Greeks understood by the term philosophy (philosophia). Many definitions
of philosophy are included in Arab works with only minor modifications from Greek sources.
Among the definitions in Greek, the most common are the following:

1. Philosophy (al-falsafa) - recognition of all that exists as existing (ashiiga al-maujuda bima
hiyya maujuda) [Hein, 1985: 86].

2. Philosophy - the doctrine of divine and human actions

3. Philosophy - to find refuge in death, that is, to love death

4. Philosophy - to be like God at the limit of human possibilities

5. Philosophy - art of art (sinaga) and science of sciences (ilim)

6. Philosophy - passion for wisdom (hikma)

I[slamic philosophers believed in the divine origin of hikma, reflecting on these definitions
of falsafa, which they inherited from ancient sources and identified with the term hikma in
the Koran. Abu Yaqub Al-Kindi, one of the first Islamic philosophers, wrote in his work "On the
First Philosophy": "Philosophy is knowledge about the truth of what lies at the limit of human
capabilities, because the philosopher's limit in theoretical knowledge is to reach the truth, and
in the practical field - to act according to the truth [Strouma, 1991: 264]. Although Al-Farabi
accepted this definition, he considered philosophy based on certainty (Al-yaqinya), that is,
reasoning, and philosophy based on opinion (Al-mazmuna), distinguishing between dialectics
and sophistics. In addition, it is said that philosophy is the mother of all sciences and is combined
with everything on earth [Mahdi, 1969: 153].

Al-Farabi was fully aware of the works of the main Neoplatonic philosophers and the
penetration of Neoplatonic teachings into Christian theology, the dominant philosophical
theology of Christian teachers and students in Baghdad. He studied and used prominent
Neoplatonic philosophy teachers in Alexandria and Athens in the Roman era, translated into
Arabic in the first half of the ninth-tenth century [Mahdi, 2001: 2].

Ibn Sina also accepted all these early definitions and made changes in his own way. In his work
"Uyun al-hikma" he said that "Al-hikma is a purification of the person’s soul by conceptualizing
things according to human capabilities (tasauur) and judgment on theoretical and practical
truths (tasdiq)". And Bahmanyar, a prominent student of Ibn Sina, completely connected falsafa
with the study of being. As Ibn Sina did in his peripatetic works such as "Shifa", he repeated
Aristotle's assertion that philosophy is the study of being. In the preface to the work "Tahsil"
he wrote that "the purpose of the philosophical sciences is to know being [Badawi, 1954: 16].

Almost all religious sciences of Islam, as well as the philosophy of religion during the reign
of the Karakhan dynasty on the territory of Kazakhstan and Central Asia, are associated with
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the flourishing of Arab-Muslim philosophy. Such large cities as Bukhara, Samarkand, and
Ozkent became the center of economic, cultural and educational prosperity of this region. In
these cities, by order of the Karakhan dynasty rulers, mosques, Muslim schools (madrasas), and
training centers were built, where almost all ancient manuscripts of a scientific nature were
sent. Almost all applied and practical sciences had extensive chapters devoted to philosophical
problems. These were the traditions of thinking of scientists and religious scholars of that time
[Kairbekov, 2018: 84].

Discussion

Scholasticism and wisdom in Islamic and Western philosophy: historical-dialogical relationship

The influence of the historical and philosophical past can be traced in metaphysical and socio-
political studies. The basis of modern Islamic philosophy, in fact, like modern philosophy, is the
history of Eastern and Western philosophy. The turning point in the dialogical development of
philosophy contributed to its closeness to life and understanding of actual human problems.
This is where the philosophical reflections of Al-Farabi, Ibn Sina, and Ibn Rushd began. Since
the VII century, the philosophical orientation of Islamic scholars has been concentrated around
the problem of the value of human life, which made it possible to include in the philosophical
discourse the problem of individuality and the problem of the uniqueness of individual human
life [Seitakhmetova & Zhandosova, 2016: 24].

Considering Scholasticism as a systematic European philosophy of the Middle Ages, it
should be noted that its concentration took place around universities and was a combination
of Christian theology with Aristotle's philosophy. The very term "Scholasticism", which comes
from the word Scholasticus, refers to the philosophy taught in the schools of the Middle Ages.
This term was applied to several teachers in the monastic schools founded by Charlemagne. In
addition, the term Scholasticus was also used to refer to teachers of theology, and over time,
it was used to describe all those who studied science, including philosophy. Later, this term
began to be criticized by representatives of a new scientific direction, such as the interpretation
of Scholastic philosophy in a negative sense. Even Cicero, who studied Greek philosophy, was
criticized by the Romans as a Scholastic who forgot about the importance of practical knowledge.
Currently, the term" Scholasticism " is used not only to define medieval philosophy, but also to
refer to everything scientifically similar to Scholasticism, which carries a negative meaning.

The term Scholasticism usually refers to various theological systems that aim to find a
compromise between revelation and reason, faith and intellectual understanding. A special
feature of Scholasticism is that it is dogmatic. While the Platonic and Neoplatonic influence
of patristic philosophy continued in Scholastic philosophy, Scholastic Aristotelian philosophy
was formed by Aristotelian influence coming from Islamic philosophy. In other words, the
study of a subject in Scholastic philosophy means reading what Aristotle wrote about the same
subject. Science did not occupy much space in the intellectual world of Scholastic philosophy
until later times. For the development of science, the most important activity carried out during
the heyday of Scholasticism began with the analysis and commentary on Aristotle's scientific
works, examples physics and biology. The purpose of Scholasticism is to create philosophical
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concepts for the propositions of religion, so that the mind can prove, guide and explain what
comes through revelation. Therefore, the goal of Scholasticism is not to find new knowledge,
but to justify faith through reason, to find a reason to refute opposing views. And the best way
to justify is to recognize logic. Therefore, the philosophy and logic of Aristotle were considered
from the principles of Scholasticism "without being". Reason and logic were used as a means of
interpreting beliefs, religious dogmas and teachings. Aristotelism, which was also the starting
point of Islamic Scholasticism, came to Iran with Nestorian priests exiled from Syria and
crossed from here to the West (the end of the XIIth century), helping the rapid development
of Scholastic thought in Europe. All the philosophical and logical research carried out in this
period in the West was implemented for practical purposes, and not for the purpose of gaining
more knowledge and theoretical knowledge in these areas to explain the faith of reason and
logic, religious dogmas and doctrines. After all, the main problem of the Scholastic period was
the salvation of human existence, as in patristic philosophy.

The Scholastic movement in the West began around the sixth century and was closely related
to Christian education. The curriculum of these schools included seven humanities areas: a
trivium consisting of grammar, rhetoric, and logic, and a quadrivium consisting of geometry,
arithmetic, music, and astronomy. The Golden Age of Scholastic philosophy dates back to the
thirteenth century, when the study of dialectics and the seven humanities was transferred to
studia generalia or university studies. Scholasticism mainly aimed to reconcile Augustine's
patrician thoughts with the new European Christianity. The greatest Scholastic thinker of his
era, F. Aquinas, argued that there were two different sciences: theology and philosophy. The two
concepts differed from each other. Because while philosophy relies only on reason, theology
uses truths from the message. Both of these concepts need to work in agreement with each
other. For God is the creator of all truths. The development of these principles is considered the
main achievement of Scholastic thinking [Dossett, 2014: 88].

Islam and Western medieval philosophy: the mutual influence of Scholasticism and Islamic thought

The relationship between Scholastic philosophy and Islamic philosophy is very deep and
multifaceted in the context of historical, philosophical and intellectual interrelationships. In
the Middle Ages, philosophical thoughts formed in the Islamic world played an important role
in the birth and development of Scholastic philosophy in Europe. Especially the philosophy of
Aristotle was carefully studied, interpreted and systematized by Islamic philosophers. These
works were subsequently transported to the Latin world and accepted as an intellectual basis
by Scholastic thinkers. In the Islamic world, thinkers such as Kindi, Farabi, Ibn Sina, Ibn Rushd
interpreted Aristotelian and Platonic traditions within the Islamic framework and created new
philosophical concepts. While Al-Farabi synthesized Aristotelian logic and Plato's political
philosophy with Islamic thought, Ibn Sina made a great contribution to the fields of metaphysics
and epistemology, comprehensively discussing the relationship between mind and faith. The
works of Ibn Sina, known in the Western world as "Avicenna”, were one of the sources widely
referenced by Scholastic philosophers on the theory of knowledge, understanding of being, and
the relationship between reason and revelation.

One of the clearest examples of the influence of philosophical thought on the scholastic
tradition in the Islamic world is the interpretation of Aristotle by Ibn Rushd (Averroes). The
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Andalusian Philosopher ibn Rushd interpreted the works of Aristotle in original interpretations
and influenced the Western world. Scholastic philosophers, especially Thomas Aquinas and
Seeger de Brabant, separately discussed Ibn Rushd's point of view on the assessment of reason
and faith, considering it one of the most important ideas that shaped Scholastic thought.
Ibn Rushd's "theory of double truths" said that philosophical knowledge can be considered
independent of religious knowledge, and this idea has led to important discussions in Western
scholasticism. Translation movements were one of the most important elements of this
interaction. The process, which began in the ninth century with the translation of ancient Greek
works into Arabic in the "House of Wisdom" in Baghdad, moved to the Western world in the
twelfth century with the Toledo translation movement in Spain. Ibn Sina's work "Shifa" and
Ibn Rushd's commentary on Aristotle were taught as textbooks in European universities and
became the basis of Scholastic thought.

As a result of this interaction, Scholastic philosophy underwent major changes in the fields
of logic, metaphysics and epistemology. As academic traditions began to take shape in Europe,
the methods of Islamic philosophers were adopted, and Aristotelian thought became one of the
fundamental foundations of Western philosophy.

Conclusion

The relationship between Scholastic philosophy and Islamic philosophy is one of the most
important examples of cultural and intellectual interaction that took place in the Middle Ages.
While philosophical thought developed in the Islamic world was especially shaped by the
interpretation of Aristotle and Plato, this understanding shifted to the West and became one of
the foundations of Scholastic thought. The works of such thinkers as Kindi, Farabi, Ibn Sina and
Ibn Rushd, as described in the main part, opened up new horizons for science and philosophy
in Europe and contributed to the formation of the intellectual views of Scholastic philosophers,
including Thomas Aquinas. Translation movements played a key role in this process; the science
that emerged in the Islamic world reached Europe through Andalusia and Sicily. While Ibn Sina's
works in metaphysics and epistemology were a great reference source for Scholastic thinkers,
Ibn Rushd's interpretations of Aristotle gave rise to the Averroism movement in Europe. This
interaction initiated new discussions about the relationship between reason and belief in the
Western world and contributed to the development of the Scholastic method on a rational basis.

The legacy of Islamic philosophers influenced not only the formation of Scholastic
philosophy but also the development of the ideas of the Renaissance and Enlightenment in
Europe. Philosophical approaches based on the system of rational knowledge accelerated the
processes of intellectual transformation, opening the way for science and thinking to get rid
of dogmatic structures. In this sense, the interaction of Islam and Scholastic philosophy is of
great importance not only as a historical transfer of knowledge, but also from the point of view
of the human thinking evolution. Today, this legacy of intellectualism remains an important
reference point in understanding the relationship between religion and reason. Philosophical
systems created in the Middle Ages are still discussed and interpreted in the modern world
of worldviews. Therefore, the interaction of Scholastic thought and Islamic philosophy is not
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only a question of the past, but also provides an important basis for modern philosophical and
theological discussions.
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